that impugn his work and reputation, those that celebrate his life and accomplishments, and those that take a more tempered stance to it all. To understand the motivations for each biographer's narrative strategy, she has parsed the polemics and the praise, the silences and the chatter to show how local politics, maḏhab affliation and religious debates shaped the viewpoints of the biographers and led them to recount or omit certain dreams, allege or deny al-Ḫaṭīb's affair with a young boy, and support or discredit charges of drunkenness.
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In this article, I propose to apply this methodology to biographies of Nāṣir ad-Dīn Muḥammad b. Zurayq (d. 900/1495) and Naǧm ad-Dīn ʿUmar b. Mufliḥ (d. 919/1513) , two Ḥanbalī judges in late Mamluk Damascus, whose engagement in waqf fraud came to a head in 887/1482. Although corruption in the handling of Damascene waqfs was rampant, this case was so egregious that contemporary chroniclers in Damascus and Cairo reported the incident. The judges' biographers later had to grapple with the politics of representing this event. In this particular historical moment, Arab biographers and autobiographers wrote more explicitly about their authorial subjectivity and the politics of (self-) representation. Dwight Reynolds has found that "beginning in the late fifteenth century, Arabic autobiographers become more and more concerned with the careful framing of their texts, the articulation of their motivations, and defending themselves from potential charges of vanity, falsification, and innovation." 2 In this regard, Muḥammad b. Ṭūlūn ad-Dimašqī (d. 953/1546 ) is an exemplary author. He wrote biographical dictionaries and even composed an autobiography in which he theorized about the ethics of biographical and autobiographical writing. There, he claimed that biographies were ethically preferable to autobiographies, though he elected to write one all the same. Perhaps to offset the complicated associations of vanity, he incorporated a lengthy biography of his teacher Ibn Zurayq into his autobiography. In addition to this biographical sketch of Ibn Zurayq, I have located two others that Ibn Ṭūlūn composed independently of his peers. (He also cited others' portraits of Ibn Zurayq in his works.) In each, Ibn Ṭūlūn honored his teacher by emphasizing his scholarly identity which threatened to be overshadowed by the crimes of 887/1482, and in each Ibn Ṭūlūn focused on a different strategy: his use of a particular performance-enhancing drug preferred by ḥadīṯ scholars, his deep entrenchment in the scholarly networks of 9 th /15 th -century Damascus and aṣ-Ṣāliḥiyya, and his role as a mentor to young scholars. Ibn Ṭūlūn did not write an original biography of Naǧm ad-Dīn ʿUmar b. Mufliḥ, but his grandson Akmal ad-Dīn b. Mufliḥ did wrestle with questions of representing his grandfather and chose a manner of representation that preserved the family's dignity. Because it strengthens one's memory and comprehension, they had gathered with one of the physicians. They asked him about the amount of it that humans can use and about how to use it. Then they bought the amount that the physician had told them and drank it somewhere outside the school. Insanity overtook them. They dispersed and they did not know what had come over them. After some days, one of them-a tall fellow-came to the madrasa. He was naked, and wore nothing to cover his genitals. On his head was a large turban (biqyar kabīr) with a long piece of it hanging down, which was not custom. Ṭūlūn, 129) For the history of a 9 th /15 th -century Cairene scholar who overdosed on balāḏur, causing temporary insanity and an outbreak of painful boils, see Richardson, Difference, approached him and asked him about his condition. He said to them: 'We gathered together and drank the balāḏur nut. My friends became crazy, and I was the only one to escape. My mind grew strong and clear.' The people mock him, and he is unaware of it. He firmly believes that he has escaped what afflicted his friends.
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The moral associations with balāḏur were neutral, but the professional associations with the scholarly class conveyed a certain degree of prestige. Al-Ǧāḥiẓ and Ibn al-Ǧawzī admitted to taking balāḏur, in spite of the side effects. (Ibn al-Ǧawzī's beard thinned, and Al-Ǧāḥiẓ was irascible when not using it.) The 9 th /15 th -century Cairene poet admitted to overdosing on it and losing his mind. The grandfather of the famed historian al-Balāḏurī apparently "died mentally deranged through inadvertent use of balādhur," and it is clear that the family took the name of the drug as their own, perhaps solidifying their connection to a serious scholar who ultimately martyred himself in pursuit of glory. 40 Bakhit's chronology of the aftermath is certainly mistaken. According to him, "Janbirdi al-Ghazali dismissed the dishonest endowments supervisor of the Abū ʿUmar school, Muḥammad b. Zurayq, who had sold many of its endowments. In this connection he appointed al-Najm b. al-Mātānī on the 4 th of Ramaḍān 926/30 th of August 1520." Bakhit, Ottoman Province, 26-7. al-Ġazali was only appointed governor of Damascus in 924/1518, long after Ibn Zurayq's death. However, Bakhit's notes that "this appointment was surrounded with pomp to such an extent that when he passed through the streets of Damascus and al-Ṣāliḥiyya, flutes were blown, drums were beaten and town criers announced the appointment, which no doubt reflects the importance al-Ghazālī attached to the post. 108b-109a) . 42 Ibn Ṭūlūn, innovative mašyaḫa for his teacher, a draft of which I will identify and analyze for its relationship to Ibn Ṭūlūn's project of shaping Ibn Zurayq's legacy.
Codicology of Ibn Zurayq's Mašyaḫa
The manuscript considered here, Princeton Garrett MS 178B, is catalogued as an anonymously authored, untitled 113-folio treatise. The entire volume, on glazed oriental paper and bound with cloth, measures 18.2 by 13.6 cm, with twenty-three lines to a page. The written surface is 14 by 10 cm. Though the two works bear no scribal statements and lack colophons, the distinctive handwriting and the trademark twenty-three lines per folio indicate that the copyist of the entire manuscript is Ibn Ṭūlūn. It is provisionally titled in the catalogue Tarāǧim šuyūḫ dimašq (Biographies of the Šayḫs of Damascus), though no such title is to be found in the manuscript. 43 The Muḥammad aṣ-Ṣāliḥī an-Nayrabī, who was also known as Zurayq. 45 The catchword at the bottom of fol. 70v is wa-ibn which does match up with the first word on fol. 71r, but fol. 71r is not the continuation of 70v. It appears that someone rubbed out the original catchword and overlaid it with one that makes the codex look intact. I would conjecture that the original catchword was Allāh. 43 Hitti et al., Descriptive Catalogue, p. 239; Baḫīt et. al., [3] [4] [5] Both fragments bear marginal additions from the same two writers. Because the marginalia are consistent throughout both fragments, it seems likely that they were originally bound together. One commentator only noted the name of each new biographee. The second commentator prefaced every comment with qif, often just marking the start of a female ḥadīṯ transmitter's profile ("qif ʿalā muḥaddita"), but also noting when a profiled male scholar had studied with a women teacher. The first half (Awān aš-šurūʿ al-awwal) consisted of biographies of Ibn Zurayq's teachers; the second half (likely titled Awān aš-šurūʿ al-tānī) was a biographical dictionary of famous ḥadīṯ transmitters, combined with intellectual genealogies extending from Ibn Zurayq to the ḥadīṯ transmitter. These two draft fragments, originally bound together, formed a unique mašyaḫa that Ibn Ṭūlūn fashioned from Ibn Zurayq's autobiographical writings and narratives. Such an endeavor was common. "It was in fact standard practice for a student to compile a biography of his teacher, sometimes on the basis of autobiographical materials 46 Princeton MS 178B, fol. 60r. In the manuscript text, Ibn Ṭūlūn named the work at-Tusāʿiyyāt. 47 Princeton MS 178B, fols. 25r, 28v. 48 Cf. the scripts of the notes in Princeton MS 178B, fol. 6v, and Princeton MS 196b, fol. 29r. On the identification of MS 196B, fols. 10r-101v as a fragment of Ṯaġr al-bassām, see Richardson, Reconstructing. supplied by the teacher." 49 However, the student's use of the first-person appears to have been unconventional. Jan Just Witkam has said of scholarly autobiographies: "Often these texts were compiled by the subjects themselves and were written in the first person, although the third person is used in the autobiography as well."
50
Contents and Analysis of Ibn Zurayq's Mašyaḫa Awān aš-šurūʿ al-awwal
The biographical dictionary of Ibn Zurayq's teachers appears to have been greatly influenced by al-Biqāʿī's (d. 885/1480) ʿUnwān al-ʿunwān, an abridgement of his earlier and longer biographical dictionary ʿUnwān az-zamān. Perhaps not incidentally, Ibn Ṭūlūn himself wrote a biographical dictionary, no longer extant, entitled at-Tammatuʿ bi-l-iqrān bayna tarāǧim aš-šuyūḫ wa-l-aqrān, of which he said, "I had arranged it by the subjects' birth dates, but that became too difficult, so I organized it alphabetically. It can be considered a continuation of al-Burhān al-Biqāʿī's ʿUnwān az-zamān fī tarāǧim aš-šuyūḫ wa-l-aqrān, a work that he then abridged and named ʿUnwān al-ʿunwān [bi-taǧrīd asmāʾ aš-šuyūḫ wa-l-aqrān]."
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Awān aš-šurūʿ fī tarāǧim aš-šuyūḫ al-awwal shares four important structural similarities with al-Biqāʿī's ʿUnwān az-zamān. First, both works are alphabetically arranged by the subjects' ism. Secondly, they both, like Ibn Ṭūlūn's lost work, have the phrase tarāǧim aš-šuyūḫ in their titles. Thirdly, when ʿUnwān al-ʿunwān is read alongside Awān aš-šurūʿ, the order of the biographical entries track closely. Of the 263 biographical entries in Awān aš-šurūʿ, all but sixty-five are in ʿUnwān al-ʿunwān and ʿUnwān az-zamān. Very many of the entries in ʿUnwān al-ʿunwān are brief, with blank spaces for the birth and death dates. In Awān aš-šurūʿ, this missing information is provided. Fourthly, in both works, men's and women's profiles are integrated into the volume, as opposed to placing the women's biographies together at the end.
Awān aš-šurūʿ al-tānī
In Part II, Ibn Ṭūlūn deftly integrated certificates of audition (masmūʿāt) and scholarly genealogies (silsilāt) with biographies of ḥadīṯ specialists. Each person's entry follows the same format. After briefly introducing the person, Ibn Ṭūlūn mentioned a work s/he wrote or a collection of ḥadīṯ that s/he transmitted, and then the 9 th /15 th century scholar from whom Ibn Zurayq, Ṯabat Ibn Zurayq, fols. 4v, 122r, 203v, 206v, 207r, 208r, 211r, 212r, 215v, 216r. The curricular details about these women scholars of the late 8 th /14 th and early 9 th /15 th centuries confirm patterns that others have noted. In Damascus and aṣ-Ṣāliḥiyya Ḥanbalī women taught at significantly high rates, and they were primarily teachers of ḥadīṯ and works on ascetic piety by Ibn Abī d-Dunyā. 62 The titles of books they were authorized to teach and names of their teachers are useful in reconstructing academic networks in late Mamluk Syria. th -century contemporaries were deliberately concealing the works of earlier Damascene writers, because they had lost respect for past scholars.
Reception of the Mašyaḫa
How many works of erudite men of knowledge, of men who grew up among them, have they disregarded and lost, neither respecting them nor taking note of their books and writings until they had all disappeared and perished? And surely there was among them the best man of knowledge and the pride of all ḥadīṯ scholars, Ibn Ṭūlūn alḤanafī, yet they disregarded him and lost his books and works, of which hardly any are now left; and those that are left are still in his own handwriting, since no-one cared to have them copied. 
